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III

Preface

   The information in this booklet was compiled by His Divine Grace Çréla 
Gour Govinda Swami Mahäräja, a swan-like personality, whose only aim 
in life was to inculcate and spread the teachings of Çrémän Mahäprabhu 
to everyone. After many of his Godbrothers fell from their positions 
as sannyasis and gurus, Srila Gour Govinda Mahäräja presented this 
paper to the GBC members (of ISKCON) in 1989 for the sole purpose 
of establishing the absolute conception of (sad-) guru and to console 
Çréla Prabhupäda’s grand-disciples so that they would not lose faith in 
devotional service and Kåñëa consciousness.
   This same information was printed in Australia as a booklet in late 1990 
and presented to His Divine Grace in India in early 1991 prior to the 
opening of the Çré Çré Kåñëa Balarama Temple in Bhubaneswar, Odisha. 
From there the booklet was widely distributed, as many devotees were 
at the time confused and experiencing difficulty in their spiritual lives 
after being abandoned by those whom they considered their gurus and 
well-wishers.
   In the Çré Caitanya-caritämåta, Antya-lélä 5.131, it is stated, yäha 
bhägavata paòa vaiñëavera sthäne, if you want to understand Çrémad-
Bhägavatam you must approach a self-realised Vaiñëava and hear from 
him submissively. Self-realised Vaiñëavas, or bhakta-bhägavatas, are rare 
agents of the Lord’s mercy in this world. Such bhakta-bhägavatas are 
pure devotees who are absorbed in bhakti-rasa, the mellows of loving 
devotion and are themselves the epitome of humility.
   This booklet, wherein His Divine Grace expertly explains the absolute 
necessity of accepting a bona fide spiritual master (sad-guru), is being 
reprinted and made freely available with the specific intent of assisting 
and encouraging those sincere devotees searching for sad-guru as well as 
those whose gurus may have fallen from grace.
   We have taken the liberty of adding two appendices, which were taken 
from darçanas with Çréla Gour Govinda Swami Mahäräja. We hope that 
all who read this booklet will greatly benefit from it by the mercy of Çré 
Guru and Gauräìga. 

Your lowly servants,

The Publishers 
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The Absolute Necessity
for Accepting

a Bona Fide Spiritual Master

   In the Çré Caitanya-caritämåta, it is said:

brahmäëòa bhramite kona bhägyavän jéva
guru-kåñëa-prasäde päya bhakti-latä-béja

   “According to their karma, all living entities are wandering throughout 
the entire universe. Some of them are being elevated to the upper planetary 
systems, and some are going down into the lower planetary systems. Out 
of many millions of wandering living entities, one who is very fortunate 
gets an opportunity to associate with a bona fide spiritual master by the 
grace of Kåñëa. By the mercy of both Kåñëa and the spiritual master, 
such a person receives the seed of the creeper of devotional service.” (Çré 
Caitanya-caritämåta Madhya-lélä 19.151)

   By taking shelter at the lotus feet of a spiritual master, an otherwise 
tiny insignificant living entity can be freed from all kinds of danger. 
Therefore, the eternal well-wishers of all living entities advise us to take 
shelter of such a spiritual master. In the Skanda Puräëa it is said:

‘gu’ çabda ‘sty andhakärasya
                                           ‘ru’ çabdas tan nirodhakah                               
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andhakära-nirodhatväd
                                           guru ity abhidhéyate 

   The word ‘gu’ means darkness and the word ‘ru’ means that which dispels 
the darkness. Forgetting their own identities, since time immemorial, 
the living entities are wandering in the darkness of the illusory energy, 
mäyä. Thus being effected by illusory attachment based on ignorance, 
they accept temporary, unreal, material things as theirs and with false 
feelings of ‘I’ and ‘mine’ consider themselves to be the possessor of those: 
janasya moho ‘yam ahaà mameti (Çrémad-Bhägavatam 5.5.8)

   Out of deep illusion the living entity thus develops the idea and feelings 
of ‘I’ and ‘mine’. This is called moha or delusion. To remove these illusory 
attachments which grow out of ignorance, one must take shelter at the 
lotus feet of Çréla Gurudeva, whereby fear of illusion will be removed 
forever. By taking shelter at the lotus feet of a bona fide spiritual master, 
the jéva successfully revives his otherwise lost pure knowledge. Thus 
he can engage himself in the service of his worshipable Supreme Lord, 
Kåñëa, who is the only object to be served eternally. If one renders loving 
devotional service under the benevolent guidance of a bona fide spiritual 
master, he will succeed in attaining supreme transcendental pleasure and 
bliss. Therefore it is absolutely essential to take shelter at the lotus feet of 
a bona fide spiritual master. In the Caitanya-caritämåta it is said:

sarva-deça-käla-daçäya janera kartavya
guru-päçe sei bhakti prañöavya, çrotavya 

   “It is therefore the duty of every man—in every country, in every 
circumstance and at all times—to approach a bona fide spiritual master, 
question him about devotional service and listen to him explain the 
process.” (Çré Caitanya-caritämåta, Madhya-lélä 25.122)

In the Muëòaka Upaniñad it is said:

tad-vijïänärthaà sa gurum eväbhigacchet
samit-päëiù çrotriyaà brahma-niñöham 
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   “To learn transcendental subject matter, one must approach the spiritual 
master. In doing so, one should carry fuel to burn in sacrifice. The 
symptom of such a spiritual master is that he is expert in understanding 
the Vedic conclusion, and therefore he constantly engages in the service 
of the Supreme Personality of Godhead.” (Muëòaka Upaniñad 1.2.12, 
quoted Çrémad-Bhägavatam 4.28.65)

   In this way many çästric injunctions can be cited about why one should 
accept a bona fide spiritual master. However instead of going into the de-
tail, I am seeking the kind permission of the assembled devotees and my 
dear Godbrothers and Godsisters to present a brief introductory back-
ground to the necessity of accepting a bona fide spiritual master [sad-
guru].

Qualities of a True Spiritual Master

   Lord Çré Caitanya Mahäprabhu has given a very simple definition of 
guru:

kibä vipra, kibä nyäsé, çüdra kene naya
yei kåñëa-tattva-vettä, sei ‘guru’ haya 

   “Whether one is a brähmaëa, a sannyäsé or a çüdra—regardless of 
what he is—he can become a spiritual master if he knows the science of 
Kåñëa.” (Çré Caitanya-caritämåta, Madhya-lélä 8.128)

In Çrémad-Bhägavatam it is stated:

tasmäd guruà prapadyeta
                                          jijïäsuù çreya uttamam
                                      çäbde pare ca niñëätaà
                                          brahmaëy upaçamäçrayam 

   “Therefore any person who seriously desires real happiness must seek 
a bona fide spiritual master and take shelter of him by initiation. The 
qualification of the bona fide guru is that he has realised the conclusions 
of the scriptures by deliberation and is able to convince others of these 
conclusions. Such great personalities, who have taken shelter of the 
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Supreme Godhead, leaving aside all material considerations, should 
be understood to be bona fide spiritual masters.” (Çrémad-Bhägavatam  
11.3.21)

   One cannot become a guru based on his mundane scholarship. In this 
context Çrémad-Bhägavatam states:

çabda-brahmaëi niñëäto
                                            na niñëäyät pare yadi
                                         çramas tasya çrama-phalo
                                            hy adhenum iva rakñataù

   “If through meticulous study one becomes expert in reading Vedic 
literature but makes no endeavour to fix one’s mind on the Supreme 
Personality of Godhead, then one’s endeavour is certainly like that of one 
who works very hard taking care of a cow that gives no milk. In other 
words, the fruit of one’s laborious study of Vedic knowledge will simply 
be the labour itself. There will be no other tangible result.” (Çrémad-
Bhägavatam 11.11.18)
 
Çréla Rüpa Gosvämé has stated in his Çré Upadeçämåta:

väco vegaà manasaù krodha-vegaà
                                   jihvä-vegam udaropastha-vegam
                                etän vegän yo viñaheta dhéraù
                                   sarväm apémäà påthivéà sa çiñyät 

   “A sober person who can tolerate the urge to speak, the mind’s demands, 
the actions of anger and the urges of the tongue, belly and genitals is 
qualified to make disciples all over the world”. (Çré Upadeçämåta verse 1)

   Çréla Viçvanätha Cakravarté Öhäkura has stated, upaçamäçrayaà krodha-
lobhädy-avaçé-bhütam: a bona fide spiritual master cannot be under the 
control of ordinary anger, greed and lust.
   A spiritual master strictly follows the principles of disciplic succession 
and of the scriptures. The knowledge received from guru descends from 
the Lord Himself through disciplic succession. 
   In this regard our revered spiritual master Çréla Prabhupäda has 
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said, “The transcendental knowledge of the Vedas was first uttered by 
God to Brahmä, the creator of this particular universe. From Brahmä 
the knowledge descended to Närada, from Närada to Vyäsadeva, from 
Vyäsadeva to Madhva, and in this process of disciplic succession the 
transcendental knowledge was transmitted by one disciple to another 
until it reached Lord Gauräìga, Çré Kåñëa Caitanya, who posed as the 
disciple and successor of Çré Éçvara Puré. The present Äcäryadeva is 
the tenth disciplic representative from Çré Rüpa Gosvämé, the original 
representative of Lord Caitanya who preached this transcendental 
tradition in its fullness. The knowledge that we receive from our Gurudeva 
is not different from that imparted by God Himself and the succession 
of the äcäryas in the preceptorial line of Brahmä.” (The Science of Self 
Realisation)

   If one follows the system of disciplic succession one can become the 
guru for the whole world. In this age of Kali there are four bona fide 
sampradäyas i.e. Çré, Brahmä, Rudra and Sanaka:

Çré-sampradäya - Çré Rämänujäcärya
Rudra-sampradäya - Çré Viñëu Svämé

Brahmä-sampradäya - Çré Madhväcärya
Sanaka-sampradäya - Çré Nimbärkäcärya

   Çrémän Mahäprabhu accepted a guru from the Brahmä-Madhva-
Sampradäya i.e. He accepted Çré Éçvara Puré as His guru. From that time, 
the title Gauòéya has been added to that sampradäya which became the 
Brahmä-Madhva-Gauòéya-sampradäya. Lord Çré Caitanya Mahäprabhu 
came in the 15th century. Prior to that the four äcäryas had come, namely 
Viñëu Svämé, Nimbärkäcärya, Rämänujäcärya, and Madhväcärya.
   There are some subtle differences in the philosophies of these four 
äcäryas regarding dvaita and advaita-väda. The philosophies of Viñëu 
Svämé, Nimbärkäcärya and Rämänujäcärya explain çuddhädvaita [pu-
rified monism]; dvaitädvaita [monism and dualism]; and viçiñöädvaita 
[specific monism] respectively, whereas the philosophy of Madhväcärya 
stresses çuddhä-dvaita-väda [purified dualism]. Integrating the philoso-
phies of these four äcäryas, Çrémän Mahäprabhu, took the essence of 
these four philosophies and introduced acintya-bhedäbheda-tattva. Thus 
the disciplic succession beginning from Gauranga Mahäprabhu is con-
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sidered the only bona fide pure Vaiñëava paramparä in Kali-yuga. There-
fore, the bona fide spiritual master should come in the disciplic succes-
sion that begins from Çrémän Mahäprabhu. In other words, he should be 
a gaura-priya-jana, a beloved devotee of Çrémän Gauräìga Mahäprabhu.

Definition of an Äcärya

   The Väyu Puräëa gives the following definition of an äcärya,

äcinoti yaù çästrärtham 
                                               äcäre sthäpayaty api

svayam äcarate yasmäd 
                                               äcäryas tena kértitaù

   “The äcärya is one who knows the import of all the Vedic literatures, 
abides by their rules and regulations, and teaches his disciples to act in 
the same way.”

   To be accepted as an äcärya one must understand Vedänta-sütra. 
As stated by our beloved Gurudeva Çréla Prabhupäda, “To sit on the 
vyäsäsana one must be conversant with all systems of philosophy.” 
   Besides Vyäsadeva, there are other sages who are the founders of the six 
Vedic philosophical systems, namely Gautama, Kaëäda, Kapila, Pataïjali, 
Jaimini and Añöävakra. Theism is explained completely in the Vedänta-
sütra, whereas in these other systems, practically no mention is given to 
the ultimate cause of all causes. One who sits on the vyäsäsana must be 
conversant in all these philosophies so that he can establish the theistic 
conclusion of Çrémad-Bhägavatam over other schools of thought. The 
spiritual master must be a pure devotee of Lord Kåñëa, çuddha-bhakte 
laibena guru-rüpe bare.
   The spiritual master’s qualification is that he is brahma-niñöham, he has 
given up all other activities and has dedicated his life to working only 
for the Supreme Personality of Godhead, Kåñëa. The spiritual master 
must be a pure devotee, mahä-bhägavata and uttama-adhikäré. Çréla 
Prabhupäda has said, “One cannot become a spiritual master unless he is 
a pure devotee of the Lord.” Such a person is a true guru. In the Padma 
Puräëa it is said:
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ñaö-karma-nipuëo vipro
                                             mantra-tantra-viçäradaù
                                          avaiñëavo gurur na syäd
                                              vaiñëavaù çva-paco guru

   “Even if a brähmaëa is very learned in the Vedic Scriptures and knows 
the six occupational duties of a brähmaëa, he cannot become guru unless 
he is a devotee of the Supreme Personality of Godhead. However, if one 
is born in the family of dog-eaters but is a pure devotee of the Lord, he 
can become a spiritual master.” (Padma Puräëa)

   Çréla Prabhupäda writes in this regard, “The conclusion is that one 
cannot become a spiritual master unless he is a pure devotee of the Lord. 
One should therefore take shelter of such a bona fide spiritual master. 
Success in life means accepting a spiritual master who knows Kåñëa as 
the only supreme beloved personality.” (Çrémad-Bhägavatam 4.29.51 
purport)

   The spiritual master must teach by example. One whose actions in life 
do not correspond with çastra-tattva cannot be accepted as an äcärya. In 
the Brahma-vaivarta Puräëa it is stated: 

aparékñyopadiñöam yat
loka-näçanaà tad bhavet

   Without first putting into practice the principles of sädhana-bhakti in 
one’s own life, one should not advise others as it will only create chaos 
in the society.
   Çréla Prabhupäda has stated, “Only an uttama-adhikäré can become the 
spiritual master. It is better for a disciple to accept an uttama-adhikäré 
than a kaniñöha-adhikäré or madhyama-adhikäré as a spiritual master.”

   “… One should not become a spiritual master unless he has attained 
the platform of uttama-adhikäré. A neophyte Vaiñëava or a Vaiñëava 
situated on the intermediate platform can also accept disciples, but such 
disciples must be on the same platform, and it should be understood that 
they cannot advance very well toward the ultimate goal of life under his 
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insufficient guidance. Therefore a disciple should be careful to accept an 
uttama-adhikäré as a spiritual master …” (Çré Upadeçämåta 5 purport) 

Symptoms of the Uttama-Adhikäré 

   In Caitanya-caritämåta it is stated,

çästra-yuktye sunipuëa, dåòha-çraddhä yäìra
’uttama-adhikäré’ sei täraye saàsära 

   “One who is well conversant and an expert in çästric presentation of 
facts and analysis, having unflinching faith in çästric injunctions, is to 
be considered as an uttama-adhikäré, who can deliver the world”. (Çré 
Caitanya-caritämåta Madhya-lélä 22.65) 

çré-havir uväca
sarva-bhüteñu yaù paçyed

                                           bhagavad-bhävam ätmanaù
                                       bhütäni bhagavaty ätmany
                                          eña bhägavatottamaù 

   “Çré Havir said: The most advanced devotee sees within everything 
the soul of all souls, the Supreme Personality of Godhead, Çré Kåñëa. 
Consequently he sees systematically everything in relation to the 
Supreme Lord and understands that everything that exists is eternally 
situated within the Lord.” (Çrémad-Bhägavatam 11.2.45)

sthävara-jaìgama dekhe, nä dekhe tära mürti
sarvatra haya nija iñöa-deva-sphürti 

   “The mahä-bhägavata, the advanced devotee, certainly sees everything 
mobile and immobile, but he does not exactly see their forms. Rather, 
everywhere he immediately sees manifest the form of the Supreme Lord.” 
(Çré Caitanya-caritämåta Madhya-lélä 8.274)

   Also in the Çrémad-Bhägavatam it is written:
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                         visåjati hådayaà na yasya säkñäd
dharir avaçäbhihito ‘py aghaugha-näçaù

                         praëaya-rasanayä dhåtäìghri-padmaù
                            sa bhavati bhägavata-pradhäna uktaù

   “The Supreme Personality of Godhead is so kind to the conditioned 
souls that if they call upon Him by speaking His holy name, even 
unintentionally or unwillingly, the Lord is inclined to destroy 
innumerable sinful reactions in their hearts. Therefore, when a devotee 
who has taken shelter of the Lord’s lotus feet chants the holy name of 
Kåñëa with genuine love, the Supreme Personality of Godhead can never 
give up the heart of such a devotee. One who has thus captured the 
Supreme Lord within his heart is to be known as bhägavata-pradhäna, 
the most exalted devotee of the Lord.” (Çrémad-Bhägavatam 11.2.55)

   Regarding the symptoms of the uttama-adhikäré, our revered spiritual 
master Çréla Prabhupäda has written in his commentary on Srila Rupa 
Goswami’s Çré Upadeçämåta (Nectar of Instruction):

   “ … The uttama-adhikäré, or highest devotee, is one who is very 
advanced in devotional service. An uttama-adhikäré is not interested in 
blaspheming others. His heart is completely clean as he has attained the 
realised state of unalloyed Kåñëa consciousness. According to Çréla Rüpa 
Gosvämé, the association and service of such a mahä-bhägavata, or perfect 
Vaiñëava, are most desirable … (Çré Upadeçämåta verse 5, purport) 

   “… Out of many such Vaiñëavas, one may be found to be very seriously 
engaged in the service of the Lord and strictly following all the regulative 
principles, chanting the prescribed number of rounds on japa beads and 
always thinking of how to expand the Kåñëa consciousness movement. 
Such a Vaiñëava should be accepted as an uttama-adhikäré, a highly 
advanced devotee, and his association should always be sought ….” (Çré 
Upadeçämåta verse 5, purport) 

   “When a person realises himself to be kåñëa-däsa, an eternal servitor 
of Kåñëa, he loses interest in everything but Kåñëa’s service. Always 
thinking of Kåñëa, devising means by which to spread the holy name 
of Kåñëa, he understands that his only business is in spreading the 
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Kåñëa consciousness movement all over the world. Such a person is 
to be recognised as an uttama-adhikäré, and his association should be 
immediately accepted according to the six processes (dadäti pratigåhëäti, 
etc.). Indeed, the advanced uttama-adhikäré Vaiñëava devotee should be 
accepted as a spiritual master.” (Çré Upadeçämåta verse 5, purport.)

   “Çréla Bhaktivinoda Öhäkura has given some practical hints to the 
effect that an uttama-adhikäré Vaiñëava can be recognised by his ability 
to convert many fallen souls to Vaiñëavism.” (Çré Upadeçämåta verse 5, 
purport.)

   All Vaiñëava äcäryas and çästra have said that both çikñä-guru and 
dékñä-guru are required. One who teaches how to serve Hari is the çikñä-
guru. The spiritual master who initiates according to the regulations of 
çästra is called the dékñä-guru.
   The spiritual master who gives instructions to elevate one in their 
spiritual life is the çikñä-guru. Both the çikñä-guru and dékñä-guru are 
equal in status. If one thinks either of them as superior or inferior he 
commits an offence. The initiating spiritual master, i.e. dékñä-guru, is 
a personal manifestation of Çréla Madana-Mohana vigraha and the 
instructing spiritual master, çikñä-guru, is a personal representative of 
Çréla Govindadeva vigraha.
   Çréla Prabhupäda writes in this respect, “Çré Govindajé acts exactly like 
the çikñä-guru by teaching Bhagavad-gétä to Arjuna. He is the original 
preceptor, for he gives instructions and an opportunity to serve Him. 
The initiating spiritual master or dékñä-guru is a personal manifestation 
of Çré Madana-Mohana vigraha. Both of these deities are worshipped 
in Våndävana. Dékñä-guru gives the first requisite sambandha-jïäna the 
other name of which is divya-jïäna or dékñä.” (Çré Caitanya-caritämåta, 
Ädi-lélä 1.47, purport)

In the Hari-bhakti-viläsa it is stated:

divyaà jïänaà yato dadyät 
                                         kuryät päpasya saìkñayam
                                      tasmät dékñeti sä proktä 
                                         deçikais tattva-kovidaiù 
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   “Dékñä is the process by which one can awaken his transcendental 
knowledge and vanquish all reactions to sinful activities performed in 
the past. A person who is expert in the study of the revealed scriptures 
knows this process as dékñä.” (Hari-bhakti-viläsa 2.9, quoted from Viñëu-
yämala)

   Since it gives divya-jïäna or sambandha-jïäna and roots out all the 
sins and their seeds, therefore, the spiritually advanced, wise and learned 
saints name this institutional initiation as dékñä. Dékñä is not merely 
the instruction to recite a sacred mantra, rather it is the process which 
enables the disciple to develop sambandha-jïäna.
   A person may read hundreds of scriptures by himself but if he does not 
do hari-bhajan he will never obtain the ultimate goal of the scriptures, 
which is love of God. The wisdom that results out of the recitation of the 
holy mantras helps the disciple to properly understand the inner meanings 
and purports of the çästra. Thus çikñä and dékñä are complimentary in 
spiritual life and both are equally important.
   Previously it has been stated that the dékñä-guru is the personal 
representation of Çréla Madana-mohana. In other words, he is the one 
who enables the disciples to establish their relationship with the lotus 
feet of Çréla Madana-mohana, because they have forgotten their own 
real identities, their constitutional position and the Supreme Lord, the 
conditioned souls are unable to move in the holy dhäma of Våndävana. 
The dékñä-guru, out of his causeless mercy, fixes the feet of those 
conditioned souls, disciples, in the holy Våndävana dhäma, and thus 
gives them the opportunity to re-establish their relationship with the 
Supreme Lord, and to move in the holy abode of Vrajabhümi.
   Also, the çikñä-guru out of his causeless mercy through instructions 
enables the disciples, the other-wise conditioned souls to effectively 
travel in the holy land of Vrajabhümi and gives them the knowledge to 
eternally and perfectly serve the lotus feet of Çréla Govindadeva.
   Our, revered Gurudeva Çréla Prabhupäda has stated: 

   “… the guru who first initiates one with the mahä-mantra is to be known 
as the initiator, and the saints who give instructions for progressive 
advancement in Kåñëa consciousness are called instructing spiritual 
masters. The initiating and instructing spiritual masters are equal and 
identical manifestations of Kåñëa, although they have different dealings. 
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Their function is to guide the conditioned souls back home, back to 
Godhead ...” (Çré Caitanya-caritämåta, Ädi-lélä 1.34, purport) 

   A devotee can have only one initiating spiritual master but can have 
unlimited instructing spiritual masters. In this respect Çréla Prabhupäda 
further states: 

   “A devotee must have only one initiating spiritual master because in the 
scriptures acceptance of more than one is always forbidden. There is no 
limit, however, to the number of instructing spiritual masters one may 
accept. Generally a spiritual master who constantly instructs a disciple 
in spiritual science becomes his initiating spiritual master later on.” (Çré 
Caitanya-caritämåta, Ädi-lélä 1.35, purport)

   Also, Çréla Prabhupäda, in his purport on Çrémad-Bhägavatam states:

   “… Actually, Dhruva Mahäräja’s mother, Sunéti, was his patha-
pradarçaka-guru. Patha-pradarçaka-guru means “the guru, or the spiritual 
master, who shows the way.” Such a guru is sometimes called çikñä-guru. 
Although Närada Muni was his dékñä-guru (initiating spiritual master), 
Sunéti, his mother, was the first who gave him instruction on how to 
achieve the favour of the Supreme Personality of Godhead. It is the 
duty of the çikñä-guru or dékñä-guru to instruct the disciple in the right 
way, and it depends on the disciple to execute the process. According to 
çästric injunctions, there is no difference between çikñä-guru and dékñä-
guru, and generally the çikñä-guru later on becomes the dékñä-guru …” 
(Çrémad-Bhägavatam 4.12.32 Dhruva väkyäna, purport)

When the Spiritual Master can be Rejected

   In this context I may quote the opinion of Çrémad Sarasvaté Gosvämé 
Prabhupäda Mahäräja, about who is not eligible to be guru. In his 
opinion a person who poses to be a guru but by nature and character 
remains as money-minded, desirous of sense enjoyment, attached to 
women, pretentious, a servant of the ruling chief of the government, 
attached to family, posing as a religious leader, desirous of name, fame 
and adoration, and makes a business out of selling mantram, should not 
be accepted as a Vaiñëava. Rejecting such a bogus guru one should take 
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shelter at the lotus feet of a devotee. A bona fide guru is he who is always 
fixed at the lotus feet of Kåñëa and well versed in the science of Kåñëa 
consciousness — kåñëa-tattva-vettä.
As stated in the Udyoga-parva of the Mahäbhärata:

guror apy avaliptasya
                                              käryäkäryam ajänataù
                                           utpatha-pratipannasya
                                               parityägo vidhéyate 

   “One who is materially very much attached to sense gratification 
lacks the conscience and consciousness to determine the right duty, 
and being devoid of pure devotion follows the lower path (other than 
bhakti), such a person should be rejected, even if in name only he is 
guru”. (Mahäbhärata, Udyoga-parva 179.25, quoted Çrémad-Bhägavatam  
8.20.1 purport) 

Similarly Çréla Jéva Gosvämé in his Bhakti-sandarbha has said:

paramärtho-gurv-äsrayo
vyavahärika-gurv-adi-parityägenäpi kartavyah

   “Rejecting the so-called worldly minded, useless guru, family priest, one 
should take shelter at the lotus feet of a bona fide spiritual master who 
can help one advance towards the ultimate goal of life, kåñëa-prema.” 
(Bhakti-sandarbha, anuccheda 210)

   On rejecting an unfit spiritual master, our revered Gurudeva Çréla 
Prabhupäda has commented: 

   “Çréla Viçvanätha Cakravarté Öhäkura remarks that Bali Mahäräja 
remained silent at a critical point. How could he disobey the instruction 
of Çukräcärya, his spiritual master? It is the duty of such a sober 
personality as Bali Mahäräja to abide by the orders of his spiritual master 
immediately, as his spiritual master had advised. However, Bali Mahäräja 
also considered that Çukräcärya was no longer to be accepted as a spiritual 
master, for he had deviated from the duty of a spiritual master. 
   According to çästra, the duty of the guru is to take the disciple back 
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home, back to Godhead. If he is unable to do so, and instead hinders 
the disciple in going back to Godhead, he should not be a guru. Gurur 
na sa syät [Çrémad-Bhägavatam 5.5.18], one should not become a guru if 
he cannot help his disciple to advance in Kåñëa consciousness. The goal 
of life is to become a devotee of Lord Kåñëa so that one may be freed 
from the bondage of material existence—tyaktvä dehaà punar janma 
naiti mam eti so ‘rjuna [Bhagavad-gétä 4.9]. The disciple attains this stage 
by developing Kåñëa consciousness under the guidance and discipline 
inflicted by the spiritual master. 
   Now Çukräcärya has advised Bali Mahäräja to deny the promise to 
Vämanadeva. Under the circumstances, therefore, Bali Mahäräja thought 
that there would be no fault if he disobeyed the order of his spiritual 
master. He deliberated on this point—should he refuse to accept the 
advice of his spiritual master, or should he independently do everything 
to please the Supreme Personality of Godhead? He took some time. 
Therefore it is said, tüñëéà bhütvä kñaëaà rajann uväcävahito gurum. 
After deliberating on this point, he decided that Lord Viñëu should be 
pleased in all circumstances, even at the risk of ignoring the guru’s advice 
to the contrary.
   Anyone who is supposed to be a guru but who goes against the principle 
of viñëu-bhakti cannot be accepted as guru. If one has falsely accepted 
such a guru, one should reject him …” (Çrémad-Bhägavatam 8.20.1 
purport Bali Mahäräja upäkhyäna)

   Similarly, in his purport to Çrémad Bhagavad-gétä chapter 2, verse 5, 
Çréla Prabhupäda has said, “According to scriptural codes, a teacher who 
engages in an abominable action and has lost the sense of discrimination 
is fit to be abandoned.”

Concluding Instructions

   Now at the concluding part of my brief presentation on guru-tattva, I 
would like to quote these pertinent verses from Çré Kåñëa Bhajanämåta, 
by Çréla Narahari Sarakära Öhäkura:

sakalä vaiñëava eva guravaù
                                           tarä dékñä-guravaù 
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                                        çikñä-gurava eva viçeñataù santi
                                           etayor eva kim äcaraëéyam

   “All the pure Vaiñëavas are gurus because all of them, through 
instructions and pure character, generate devotional energy in the heart 
of the living entities. Among them the pure Vaiñëava, from whom the 
proper initiation is taken, is the dékñä-guru, and from whom the science 
of devotion is learned is the çikñä-guru. What kind of conduct should be 
shown towards the dékñä-guru and çikñä-guru?” (Çré Kåñëa Bhajanämåta, 
verses 42-44)

äjïä pälanaà tu tayor eva käryam
yadi täv alpa-balau tathäpy anyatra

mahatäà mukhät, çikñä-viçeñaà jïätväpi gurave deyam
tad eva guruñu paöhanéyaà na tu gurau hela yathä bhajana-putro 

‘rthopärjanaà kåtvä pitari dattvä prärthyitvä bhuïjéta
yadi svayam anéya khädati tataù kuputraù päpé syät

   “It is the duty of the disciple to be obedient to both the dékñä-guru and 
çikñä-guru. If the initiating guru appears to be lacking in spiritual potency 
then the disciple may approach a more advanced Vaiñëava for spiritual 
instruction. The disciple should respect the instructing guru, but while 
receiving instruction, he should not neglect his dékñä-guru; just as a good 
son dutifully brings his earnings to his father and is allocated a certain 
amount to spend freely, similarly the good disciple presents all he has 
learned to his dékñä-guru, who may then confirm what he has understood 
and instruct him further on certain points. The bad son who keeps his 
earnings for himself is considered useless. Similarly, the bad disciple, 
who does not confirm with his spiritual master the instructions he has 
received from another, is sinful.” (Çré Kåñëa Bhajanämåta, verses 45-49)

kintu gadi-gurur asamaïjasam
                                      karoti tarhi yuktisiddhyaiù
                                   siddhäntais tasya rahasi daëòaù
                                      karaëéyo na tu tyajyaù

   “If the spiritual master commits a wrongful act breaking the Vaiñëava 
regulative principles or gives instructions which do not correspond to 
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the çästric injunctions, then in that case one should in a solitary place, 
chastise him for his rectification by quoting from sädhu, guru and çästra. 
If by that the guru accepts this punishment by pleasure and rectifies 
himself accordingly, he is not to be abandoned.” (Çré Kåñëa Bhajanämåta, 
verse 59)

guror apy avalistasya 
käryäkäryam ajänataù
utpatha-pratipannasya
tasya daëòo vidhéyate

anena sarvaà suçobhanam iti

   “One should not be fearful because one is confronting or challenging his 
spiritual master, for it has been prescribed that one must appropriately 
discipline even a spiritual master, who is inexperienced or ignorant, who 
has deviated from the Kåñëa conscious path or if he is bewildered by false 
pride.” 
“These statements of the revealed scriptures are applicable at all time 
under all circumstances. This does fairly good to both spiritual masters 
as well as to the disciples.” (Çré Kåñëa Bhajanämåta, verse 60) 

svabhäva eva vaiñëavänäà
kåñëäçraya eva mülam

atra tad-guëa-gaëa
yaço-varëana viläsa vinodäù

pratyakñeëa jévanaà
sarve tadartham eva guru
mukhäd vä svabuddhyä vä

vyavaharantéti kramaù

   “The natural behaviour of the Vaiñëava devotee is to take complete 
refuge of Lord Çré Kåñëa, the Supreme Personality of Godhead. The 
very life of the devotees, Vaiñëavas, is singing the glories of Lord Kåñëa, 
describing and expanding the fame of Lord Çré Kåñëa and discussing the 
nectar of His transcendental pastimes. One may take guidance through 
the instructions from the Vaiñëavas as all Vaiñëavas are considered gurus 
or one may use one’s own intelligence duly considering the relevant 
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instructions from sädhu, çästra and guru. In all cases one should continue 
one’s devotional service.” (Çré Kåñëa Bhajanämåta, verses 62-63)

tatra yadi guru-viña-druçäkäréçvare
bhräntaù kåñëa-yaço

viläsa vinodaà näìgékarati
svayaà vä durabhimäné loka-stavaiù 

kåñëatvaà präpnoti
tarhi tyäjya eva

   “However, if the spiritual master acts enviously towards the Supreme 
Personality of Godhead, is averse to expanding the fame of Lord Kåñëa or 
if he personally refuses to accept hearing or chanting about the glorious 
pastimes of Lord Kåñëa or if the spiritual master, has become totally 
bewildered, listening to the false praises of ignorant persons and day by 
day is more materially contaminated and fallen then the spiritual master 
is to be abandoned.” (Çré Kåñëa Bhajanämåta, verse 64)

katham eva gurus tyäjya iti na
kåñëa-bhäva-lobhät kåñëa-präptaye

guror äçrayaëaà krtaà tad-anantaraà
yadi tasminn eva gurau asura-bhävas tarhi

kim kartavyam
asura guruà tyaktvä ñré-kåñëa-bhaktimantaà

gurum anyaà bhajet

   “Under those circumstances one should not doubt, ‘How can I give 
up my spiritual master?’ With a strong desire for achieving spontaneous 
devotional service and attaining the lotus feet of Lord Kåñëa, the Supreme 
Personality of Godhead, a devotee accepts the shelter of a spiritual 
master as the via media to Lord Çré Kåñëa. However, after accepting the 
responsibility of serving the spiritual master, if that spiritual master 
takes on asuric qualities or a demoniac mentality then it is one’s duty to 
reject such a demon asura-guru and in his place accept a Kåñëa conscious 
spiritual master and worship him.” (Çré Kåñëa Bhajanämåta, verse 65)

tasya kåñëa baläd asärasya
                                         guror balam mardnéyam iti



18

                                çré çré vaiñëavänäm bhajana
vicärä ya eva tu dåñöa bahavaù

                                çré-kåñëa-caitanyävatäre
                                   guru-nirüpaëo siddhäntaù

   By taking shelter of the strength of a pure Kåñëa conscious spiritual 
master’s devotional service, the ill effects or contamination of the 
previous demoniac spiritual master is counteracted and destroyed. These 
activities are recommended by all Vaiñëava authorities as the authorised 
conclusion of the çästra. During the pastimes of Lord Çré Kåñëa Caitanya 
Mahäprabhu there have been many practical examples of the above.”
“This concludes the deliberation by sädhu-çästra-guru on the spiritual 
master and related matters.” (Çré Kåñëa Bhajanämåta, verse 66)

   With the kind permission of my Godbrothers and Godsisters, I would 
like to make this hearty appeal to the grand-disciples of our beloved 
spiritual master Çréla Prabhupäda. By accepting the process of the 
gracious and compassionate Prema-Puruñottama Çrémän Gauräìga 
Mahäprabhu, there is no reason for the devotees to feel frustrated or 
hopeless seeing that their guru has deviated from çästric injunctions of 
guruship and the minimum spiritual standard required of one who has 
entered the sannyäsa-äçrama.

Pray to the Supreme Lord

   The disciples of such gurus should know for certain that if they pray 
very sincerely with devotion to the Supreme Lord, who is in their heart, 
He will certainly respond to the prayer of their hearts by helping them to 
take shelter of a genuine, bonafide and pure spiritual master (sad-guru), 
who can successfully lead them unto the lotus feet of Çré Kåñëa.

kåñëa kåpäte guru mile
   guru kåpäte kåñëa mile

   “One gets a bona fide spiritual master by the grace of Kåñëa and by the 
grace of guru or spiritual master one gets Kåñëa.”
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Appendix I

How to Find a Real Sädhu?

Questions and answers with Çréla Gour Govinda Swami Mahäräja 
 May 1993 at a Home program in Vancouver, Canada. 

(Little or no editing has been done)

Devotee: How does one recognise a sädhu?
Çréla Gour Govinda Swami: Cry before Kåñëa. Only He can help you to 
find a sädhu. You can’t recognise a sädhu. You have no vision to see the 
sädhu. If you try by yourself to recognise sädhu, then you will be cheated. 
If you are serious, then cry before Him. “O Kåñëa! I am Your servant!” 

                            ayi nanda-tanuja kiìkaraà
patitaà mäà viñame bhavämbudhau

                            kåpayä tava päda-paìkaja-
                               sthita-dhülé-sadåçaà vicintaya

   Mahäprabhu has taught us this. This is crying before Kåñëa. “O 
nanda-tanuja, son of Nanda Mahäräja, I am Your kiìkarä, Your servant. 
Somehow or other I am fallen here in this dreadful ocean of material 
existence and I have been drowning from time immemorial, but I want 
to serve You. How can I serve You? How can I become a speck of dust at 
Your lotus feet? Please help me.” Just cry. Without the help of sädhu you 
cannot approach Kåñëa. You can’t utter Kåñëa’s name. When you cry like 
that, Kåñëa is there in your heart as Paramätmä. He will say, “O, now he 
is crying for Me.” Then He makes an arrangement. 
   This is the proper way. If by your own effort you try to recognise a 
sädhu, you will be cheated. You can’t see a sädhu. You have no vision 
at all. You see only all outward, external things. You can’t see the real 
thing. There are many persons who are only outwardly sädhus. You will 
be enchanted by their external activities: “O, he is a great sädhu! Yes, he 
is producing gold!” You will be cheated. 
   You can’t get a real sädhu [in this way]. A real sädhu is one who is 
competely absorbed in Kåñëa, day and night, twenty-four hours. He has 
obtained Kåñëa. He is with Kåñëa. He can give you Kåñëa. You can’t see 
him. You have no vision. Only you can cry for Kåñëa from the core of 
your heart. This is not an external cry. It is internal. Then Kåñëa, who is 
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in your heart, will see that you are crying and he will help you. He will 
make arrangement for you to meet such a sädhu. That is the arrangement 
of Kåñëa. When you meet such a person you will feel some spontaneous 
attraction from the core of your heart. That attraction is the proof. 

Devotee: To meet a sädhu is so rare. How can one get the opportunity?
Çréla Gour Govinda Swami: It’s a fact that it is rare, but if you are really 
crying for it then Kåñëa can make an arrangement. It is impossible for 
you, but nothing is impossible for Kåñëa.    
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Appendix II 

One Who has Compassion 
Can Never Stop 

Preaching

Questions & Answers from “A Society without Envy”. 
A lecture on Çrémad-Bhägavatam 4.8.34 delivered by 

His Divine Grace Çréla Gour Govinda Swami on 21 February 1995 in Mayapur, India.
(Little or no editing has been done)

Devotee 1: I appreciate very much that you explained to us how Çréla 
Prabhupäda’s purpose is to create a society without envy. 
Çréla Gour Govinda Swami: That I quoted from Çréla Prabhupäda’s 
purports from Çrémad-Bhägavatam.

Devotee 1: We see that amongst devotees that are most advanced, the 
principle is tåëäd api sunécena taror iva sahiñëunä. It’s not an artificial 
thing to actually believe...
Çréla Gour Govinda Swami: Not artificial, bäbä! How many days can you 
act like that before your real svarüpa is revealed? How many days can it 
go on artificially? However for a Vaiñëava it is quite natural. 

Devotee 1: My question is, Çréla Prabhupäda has said that even if one 
does not have the practical vision that Kåñëa is behind, in and connected 
to everything, understands this theoretically he is a devotee who is 
rightly situated.
Çréla Gour Govinda Swami: Rightly situated? One who sees theoretically 
is rightly situated? 

Devotee 1: But if one has theoretical understanding that he has gotten 
from the words of the spiritual master, then one is rightly situated. So in 
your class you said that only the topmost devotee can be compassionate.
Çréla Gour Govinda Swami: Yes, only one who sees Kåñëa.

Devotee 1: Does that mean no one else can be compassionate?
Çréla Gour Govinda Swami: One may be compassionate to fulfill his own 
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selfish desires. He may be compassionate to some and not compassionate 
to others. He has räga and dveña, liking and disliking. He is not equal 
to one and all. He cannot be. Unless one sees Kåñëa, how can he be 
compassionate? He will see that this is Kåñëa’s jéva suffering. His heart 
bleeds. He cannot sit tight. He will go out and preach Kåñëa consciousness. 
And who preaches? Präëa äche yänra, se hetu pracära — one who has life 
preaches! What is life? Jévanaà sarva-bhüteñu — Kåñëa says, “I am the life 
in all living entities.”[Bhagavad-gétä 7.9] One who sees Kåñëa everywhere, 
who sees Kåñëa’s jéva suffering because of forgetfulness of Kåñëa, because 
of a lack of Kåñëa consciousness — he has präëa, life. He goes out and 
preaches. He is completely surrendered to Kåñëa. Therefore Kåñëa came 
as Mahäprabhu, as a bhakta—a devotee, to teach devotion and how to 
surrender to Kåñëa. Çikhäya çaraëägati bhakatera präna, çaraëägati is the 
life of the devotee who is completely surrendered. By such surrender, 
Kåñëa accepts him —  kåñëa täre kore ätmasära. Präëa äche yära sei hetu 
pracära—he has life, therefore he goes out and preaches. Otherwise, who 
can preach if there is no life? How can one preach unless one sees Kåñëa, 
sees Kåñëa’s jéva suffering? He does not want anyone to suffer. Everyone 
should be Kåñëa conscious. Therefore, here Närada Muni says that 
everyone should act like this. This is the purpose of Çréla Prabhupäda 
forming the society for Kåñëa consciousness.

Devotee 2: Mahäräja, a madhyama-adhikäré has strong faith in the process 
of Kåñëa consciousness but he does not have very extensive knowledge 
of the scriptures. How can he preach without that?
Çréla Gour Govinda Swami: He should get such knowledge by associating 
with an uttama-adhikäré. The madhyama-adhikäré is very fortunate, mahä-
bhägyavän, because he has strong faith in the words of sädhu-çästra-guru 
and in Kåñëa. He puts faith in the words of Kåñëa and sädhus, those who 
are mahäjanas, speak what Kåñëa has said. Ädau çraddhä — the first thing 
is one’s faith. That is most important. 

Devotee 3: If an uttama-adhikäré wants to preach, generally he comes 
down to the level of madhyama and acts like a madhyama.
Çréla Gour Govinda Swami: Yes. Otherwise he cannot preach, because 
an uttama-adhikäré sees moving and nonmoving living entities, but he 
never sees the outward forms. He always sees Kåñëa.
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sthävara-jaìgama dekhe, nä dekhe tära mürti
sarvatra haya nija iñöa-deva-sphürti 

(Çré Caitanya-caritämåta Madhya-lélä 8.274)

   He sees only Kåñëa. He says, “O, this living entity is Kåñëa’s devotee, 
he is engaged in Kåñëa’s service.” He never sees the outward form. His 
vision is completely different. Therefore he steps down to the madhyama 
platform, in order to speak. How can he see that the jéva is suffering from 
a lack of Kåñëa consciousness, from forgetfulness of Kåñëa? Therefore, 
one who preaches, he steps down to madhyama-adhikäré, but he’s uttama-
adhikäré, otherwise he cannot preach. Those who are uttama-bhägavatas, 
cannot preach. He sees only Kåñëa. Therefore, one who preaches steps 
down to the madhyama-adhikäré, but he is not a madhyama as described 
here, çästra-yukti nähi jäne—who doesn’t know çästra. The uttama-
adhikäré knows çästra. Such an uttama-adhikäré who acts as a madhyama-
adhikäré is not like the general type of madhyama-adhikäré, madhyama-
bhakta. This madhyama-adhikäré, he is uttama-adhikäré, but he has 
stepped down. He knows çästra and he is very expert in presenting 
and quoting çästric evidences, because, tasmäc chästraà pramäëaà te 
käryäkärya-vyavasthitau [Bhagavad-gétä 16.24]. This is çästra-pramäëa. 
What is to be done, kärya, and what is not to be done, akärya—how can 
we decide? Unless he presents çästra-pramäëa, how can he decide what 
is to be done and what is not to be done? He is not a general, ordinary 
madhyama-adhikäré. He is uttama in madhyama.

Devotee 3: One who has laukika-çraddhä has to act under the guidance 
of one who has çästréya-çraddhä?
Çréla Gour Govinda Swami: Yes. You should have a bona fide vaiñëava 
guru. You should do bhajana under his expert guidance. You should not 
act whimsically. Unless he has guru, how can he preach? Çravaëa kértana. 
Preaching means kértana. Unless he has heard from a bona fide guru, 
what will he preach? He will say what he has heard. “I have heard this 
from authorities, from my guru.” Preaching is another name for çravaëa, 
another name for hearing. “What I’ve heard I’m repeating.” Therefore, 
only one who has heard can preach and do kértana. Otherwise, who can 
do kértana? One who has not heard, what will he say? Who will care to 
hear all those nasty things?
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Devotee 4: Guru Mahäräja, you explained that if you can’t see Kåñëa you 
should preach under the guidance of someone who can.
Çréla Gour Govinda Swami: Yes.

Devotee 4: And just simply repeat what you have heard.
Çréla Gour Govinda Swami: What you have heard. In that way this will 
develop. 

Devotee 4: Because that is a form of çravaëam. 
Çréla Gour Govinda Swami: Yes, one should hear, first çravaëa. If you 
hear premäïjana will be smeared, and then you can see. Çrutekñita-
pathaù, çruta — hear, and then see. 

Devotee 3: So much preaching is going on and Prabhupäda’s books are 
there so I am hearing that and I am repeating.
Çréla Gour Govinda Swami: Yes, repeat but don’t repeat like a parrot. A 
parrot is also repeating, there is no effect. You should get life first, and 
then preach. Then it will be most effective.

Devotee 3: So Prabhupäda would say,  “you judge a thing by it’s result.”
Çréla Gour Govinda Swami: Yes, by the result

Devotee 3: So if we’re repeating what we have heard that means that if 
somebody asks us a question while we are preaching and we can’t answer 
it that is not …
Çréla Gour Govinda Swami: Then when you can’t answer this question 
then they will never hear again from you, “He cannot answer my 
question”.

Devotee 4: A day when we have no bhägavata-kathä we are starving. 
Çréla Gour Govinda Swami: That is the food for the hungry soul. If you 
cannot give food, then how will you get life? Präëa äche yäìra, se hetu 
pracära he has präëa, he has life therefore he preaches. If you cannot get 
food, how can you get life? You will become skinny, weak, no life.

Devotee 3: Many disciples of Çréla Prabhupäda were preaching under 
the orders of Çréla Prabhupäda and, seeing the miseries of the people, 
were spreading Çréla Prabhupäda’s teachings. Now many have stopped 
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preaching.
Çréla Gour Govinda Swami: One who has life and sees Kåñëa can never 
stop preaching. He sees “Kåñëa’s jéva is suffering.” He will preach in spite 
of all obstacles. When Bhaktivinoda Öhäkura became very old, he had 
to lift up his eyelids to see, but even at that age he would say, “I want to 
ride on a horse and go out and preach!” One whose heart bleeds, who 
has compassion, he says such a thing. It is a question of compassion. 
Are you preaching out of compassion? If one is not preaching out of 
compassion, he may preach for some days, but then he stops. “I lost all 
my enthusiasm.” “O, why did you lose it? You lost Kåñëa?”
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About the Author

   His Divine Grace Çréla Gour Govinda Swami appeared in this world on 
the 2nd of September 1929, in the village of Jagannätha Pura, in the state 
of Orissa, India. Both his mother’s and father’s families were Vaiñëavas 
for many hundreds of years dating back to the time before Çyämänanda 
Prabhu. His divine appearance in this world is by no means the appear-
ance of any ordinary being. He appeared in this world only to fulfill the 
order of Çré Caitanya Mahäprabhu. 

Tattva-vicära

   He spent his whole life preaching the “Absolute consideration”—tat-
tva-vicära and uncompromisingly spoke out against apara-vicära—the 
apparent consideration. In his own (unedited) words His Divine Grace 
said: “...I am stressing on tattva, in all my lectures I stress on it—tattva-
vicära. Do you know the real tattva? You are all after this apparent con-
sideration—not tattva-vicära—that mistake is there. You do not know 
who you are, who Kåñëa is, who is guru, who is a sädhu, what is the 
relationship, like this—tattvas—you do not know....” 

By Kåñëa’s Arrangement

   His Divine Grace Gour Govinda Swami is a disciple of the Founder 
Äcärya of the International Society for Kåñëa Consciousness, His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupäda (1896-1977). By Kåñëa’s 
arrangement, they met in the transcendental land of Våndävana in 1974. 
This transcendental meeting has been so nicely described by Gunanarva 
prabhu in “Encountering The Kåñëäliìgita-vigrahä” ‘Part One’ which can 
only be described as a meeting of two Divine Graces. 
His Divine Grace A.C. Bhaktivedanta Swami Prabhupäda said of his dis-
ciple Çréla Gour Govinda Swami, “...Kåñëa has sent him...”. “...Gour Go-
vinda Swami is a devotee from birth...” And that,“...O, Gour Govinda 
Swami he is so pure...”
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Lord Jagannätha is in Bhubaneswar

   Çréla Prabhupäda had accepted many Western disciples and taught 
them the glories of Puruñottama-kñetra Jagannätha Puré dhäma where 
Mahäprabhu performed His pastimes. However, when his disciples went 
to visit Jagannätha Puré they were refused entrance to the famous Lord 
Jagannätha temple.
   Çréla Prabhupäda said to Gour Govinda Swami, “I will build a temple 
in Bhubaneswar similar to the Jagannätha temple in Jagannätha Puré be-
cause my Western disciples are not allowed there. Lord Jagannätha will 
come and stay in Bhubaneswar. So all my disciples can go there and have 
His darçana” 
   Çréla Prabhupäda, who had been donated some land in Bhubaneswar, 
instructed Gour Govinda Swami to go there and build the temple. 
   When Çréla Prabhupäda went to Bhubaneswar he stayed there for 
seventeen days and laid the foundation stone of the then temple-to-be 
on the auspicious occasion of Lord Nityänanda’s appearance day. This 
was Çréla Prabhupäda’s last founded project.
   In 1991, after sixteen years of determined endeavour under the most 
extreme austere circumstances, Çréla Gour Govinda Swami fulfilled the 
instruction of his most beloved spiritual master with the opening of 
the magnificent Çré Çré Kåñëa-Balaräma Mandir. Lord Jagannätha came 
as Çréla Prabhupäda prophesied. This temple now attracts thousands of 
people to Kåñëa consciousness. 

Äcärya-lélä

   His Divine Grace Gour Govinda Swami spent many years travelling the 
world preaching (äcärya-lélä). His travels took him to Europe, America, 
Canada, Africa, Mauritius, Australia, Asia [Malaysia, Singapore, Indone-
sia and Bali] and of course he preached vigorously in the sub-continent 
of India, especially in the state of Orissa, where he constructed the glori-
ous temples of Çré Çré Kåñëa-Balaräma, Çré Çré Rädhä-Gopénätha and Çré 
Çré Rädhä-Gopäl Jéu, to name but a few.
    His Divine Grace Gour Govinda Swami left many audiences spellbound 
by his amazing presentation of the philosophy of Kåñëa consciousness in 
India and the west. He would speak up to four hours at a time on one 
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subject, leaving his audience mesmerised. Sometimes he would speak on 
one verse of the Çrémad-Bhägavatam for seven continous mornings and 
evenings. There was no question that he could not answer, and listening 
to His Divine Grace on a regular basis would melt even the hardest heart.
His Divine Grace Gour Govinda Swami was an expert in knowledge of 
the çästras and he was able to dispell all the doubts of those who came 
to him for shelter, spiritual guidance and understanding. He would place 
great importance on chanting the holy name offencelessly, encouraging 
and inspiring all to achieve the pure state of the chanting of prema-näma, 
prema-näma-saìkértana. He would always say, “chant without offence, 
chant the pure name, get kåñëa-prema and get Kåñëa in this very life!”
   One of the main aspects of His Divine Grace’s preaching was to reveal 
the inner most secrets of the Puré-Bhubaneswar Dhäma, of Lord Jagan-
nätha and the reason why Çré Caitanya Mahäprabhu stayed in Puré. He 
gave the most subtle and lucid understanding of the Lord’s pastimes in 
Jagannätha Puré.

Storehouse of Knowledge

   His Divine Grace Gour Govinda Swami left this world prematurely (of 
his own volition) on February 9th 1996, in Mäyäpura Dhäma, on the 
holy appearance day of Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhu-
päda. He left behind a veritable storehouse of knowledge of the absolute 
truth. Many of his lectures and talks were recorded on audio tape and 
video, and are now available on CD, DVD, MP3 and in book form.
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Readers interested in the subject matter of this book are invited to 
correspond with the publisher:

Tattva-vicära Publications

Email: tattva-vichar1008@hotmail.com

Web: www.tvpbooks.com

Correspondence:  P.O. Box 68 Nambour 4560 Qld. Australia.

Fax: 61 (7) 5448 5585
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Tattva-vicära Publications 

Guru-Tattva Booklet (1991)

Näma-Aparädha - Jéva-Tattva Booklet (1993)

Çuddha-Näma Bhajana (1997)
‘Chanting the Pure Name’

Tåëäd Api Sunécena (1997)
‘Lower than the straw in the street’

Bhagavat-Darçana (1997)

Guru Makes Kåñëa Appear in your Heart (1998)

Kåñëäliìgita-Vigraha Volume One 
‘The Life of His Divine Grace Srila Gour Govinda Swami’ (1999)

Çuddha-Näma Bhajana (reprinted and re-edited) (2006)
‘Chanting the Pure Name’

Çré Guru Päda Padma (2008)
‘The Lotus Feet of our Spiritual Master’

Encountering 
The Kåñëäliìgita-Vigraha part 1 (2010)

Vedic Dharma and the Gåhastha-äçrama volume 1 (2011)

Tattva-vicära Publications - Productions

Oriya Bhajan CD (1999)
Gadai Giri Kértana CD (2001)
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Other Publications by & for His Divine Grace

Bhagavat-Darçana (Oriya)

Jïäna-Vijïäna (Oriya)

Bhakti-Naipuëya
‘The Last Limit of Bhakti’

Amåtera-Taraìgiëé
‘The Flow of Nectar’

Çré Guru-Vandanä
‘The Worship of Çré Guru’’

The Embankment of Separation

Sadhu-sanga The Birth Place of Bhakti

Kåñëa Prema Bhakti

Paripraçnena
‘The Process of Inquiry’

Änanda-saàväda
(Newsletter for the disciples and followers of His Divine Grace)

Mathura meets Vrindavan

My Revered Spiritual Master

Gopäl-Jiu  
The Beloved Deity of  Çré Çrémad Gour Govinda Mahäräja


